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no erroneous cognition. If the ^antahkarana' (inner organ)
cognises the 'this', it should be able to cognies the 'what*
also. It cannot be taken to be the 'upadana/

If knowledge is the 'parinama' (transformation) of
'antahkarana', we have to admit that the 'antahkarana' is
not 'jada' (insentient). This is absurd for it is not by itself
"conscious" of anything ; and as such it cannot know any-
thing. Pure 'antahkarana' by itself cann6t be the 'adhara'
(substratum). We cannot refer error to 'antahkarana' and
'tattvajnana9 to the self. Both error and truth must have
the same 'asraya' (ground) and if error is 'antahkarana-
sraya\ the self has nothing to do with it. This would

imply that the &elf has nothing to do even with bondage,
removal of this bondage and the true knowledge. The self
will have to be pure ; and this is against the facts.

Neither the self nor the 'antahkarana' can be the 'Upa-
dana' ofadhyasa\ Hence 'mithyajnana' alone can be the
'upadana9. 'Adhyasa' is Mithyabhuta' ; and it has 'mithya-

rtha' and is 'mithyajnanaatamaka' ; and the consideration
of 'upadana kaarana. Such an 'upadana karana9 cannot

be found in 'Kaacadi nimitta kaaranam' (Physical defects of
the age) which differ from individual to individual and
from occasion to occasion. 'Adhyasa' cannot have its
'asraya9 in any of the 'dosa-s'. Further, the 'dosas' are in a
sense 'real', while 'adhyaasa' is not so real ; and a real
entity cannot be the cause of one that does not partake of
its nature.

When the object is 'mithya' its appreciation too is
'mithya\                                            ^